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Firstly I wish to warmly commend Professor Talmon for his lucid 
analysis and constructive assessment of the stages in the Jewish-Christian 
dialogue, bringing us to this present and gateway for the future. The special 
nature of interfaith relations in Israel, and the unique situation arising from 
this changed circumstance of reversed minority/majority roles, gives impetus 
to our discussions here, as it calls forth major adjustments from us all. It 
is noteworthy that whereas interfaith discussions abroad are largely ad hoc, 
here in Israel they are much more the result of close relationship and the 
expression of continuous co-existence. Here Christians and Jews are in this 
central and crucial position in a total relation of the Church and the Jewish 
People. And here the past treatment of the Jewish People has caught up 
with us. As Christians living here, therefore, we are faced with the triple ־ 
edged task of remaining fully conscious of that history, while called upon 
to give a definitive theological answer to Israel’s right to sovereign existence 
amidst intense political polarisations, discerning at the same time our duty 
to remain sensitive also to the Arab point of view. This Israel setting is 
enabling Christians and Jews to face one another in a new way by the re- 
moval of the masks with which Church and Synagogue have long confronted 
one another, and in honest dialogue are enabled to discover anew what God 
has entrusted to us both.

It is to the credit of interfaith ventures in Israel that Catholics and 
Protestants not only are participating together, but are establishing new le- 
vels of relationship in inner dialogue. This awakening to a deeper ecumeni- 
city and self-understanding among the Christian partners will add an addi- 
tional star to the crown of interfaith dialogue in Israel.

The focus of Prof. Talmon’s paper and its appeal for a broadening 
of relationships with members of the monotheistic family is noteworthy. Full 
preparation of the way for greater participation of Christian and Muslim 
Arab thinkers is necessary so that, from within, this Israel microcosm could pro- 
vide helpful orientation and direction in our current quest for world com- 
munity, and in further probing of the role of the State and its relation to 
its component communities, and of power in the mutual relation of com- 
munities, studies of world-wide importance.

Is it necessary to assume that further progress in interfaith dialogue 
necessitates a trend away from religiously oriented considerations in deference 
to the cultural-historical? Does it not cease thereby to be inter-faith? For in 
dialogue we meet one another fully conscious of our differences, which we 
accept, and for which neither demands compromises. The devout Jew and 
Christian and Muslim who minimise their piety or beliefs when they meet 
are really not being open with one another, and hence cannot be involved
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in honest confrontation. Does not the suggestion of a trend away from re- 
ligiously oriented considerations suggest a weakening of this essential balance 
in the interpenetration? Are we not rather faced with the challenge for 
deeper research into the actualising of the teaching in each tradition for 
social action, drawing more fully upon our spiritual resources in the process? 
The mutual relation of communities of diverse kinds sharing their spirituality 
by putting interfaith theory into practical projects, actualising it in relevant 
action, obliges us to keep religiously oriented considerations in clearest focus

The quotation from the French episcopal document is pertinent to 
this point: “The first condition for such dialogue is that all participants res- 
pect always the specificities of the other partner in the dialogue . . . that they 
esteem his convictions, his aspirations, his specific ritual and his beliefs. 
These convictions must be seen as a permanent feature of our common life, 
and not as passing elements in the structure of society.”

In this connection does not the Jewish credal-historical centrality of 
“election” constitute one such permanent feature which needs be accepted 
and esteemed, rather than redefined as proposed? The theological tensions 
which result from just such juxtapositions of Synagogue and Church in ac- 
tuality have a religious value. For only as we come together as religiously 
oriented persons can we really discover what it is to be and to fulfil our 
high calling as People of God, and our mutual responsibility with regard to 
the ills that plague our society. This reminder of the religious interpenetra- 
tion is one of the unique contributions which our interfaith efforts can ren- 
der to an increasingly secularised society today. It is apparent that a healthy 
theological tension has been very productive here in Israel and has not pre- 
vented the dialogue from entering upon a deepening level in which neither 
Tanakh nor New Testament has been set aside.

The concluding proposals put forth by Prof. Talmon merit our serious 
consideration. Interfaith life in Israel is deserving of greater attention from 
the wider public. The movement from discussion to common action in tack- 
ling the problems of social tension is a very hopeful sign promising to fur- 
ther the spirit of good-will. Relationships should not only take place on an 
academic or theological level, but should be geared to tackle boldly, in a 
spirit of critical solidarity, questions related to the State of Israel, questions 
of justice, and on a global dimension those issues which divide and alienate 
men, as well as problems of ecology, and how we can contribute to actual- 
ising the biblical teaching of social justice in co-operation with communities 
of other religions and ideologies in conjunction with governmental and in- 
ternational agencies. Thus we stand together on this threshold where pro- 
gress in relationships can bring our ideals into practical expression in service 
together.

If then our response in this Symposium could be the dedication of 
ourselves to v/ork toward an actualisation of the vision here projected, to

29



constitute ourselves into a “prototypical community of communities”, there 
could be no more fitting contribution and tribute which we could offer on 
this 25th Anniversary of Israel Statehood.
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